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It is fortunate for the non-Christian that the way of salvation is
not difficult. It is so simple that a child may believe in Christ and
be saved, and "wayfaring men, though fools, shall not err therein"
(Isa. 35:8). However, there are also some profound depths to the
doctrine of salvation, and the earnest Christian will find tremendous
blessing and challenge in the study of its more advanced themes.
Three reasons in particular have motivated the writing of this
doctrinal series. ( 1) A Christian will more deeply appreciate his salvation if he realizes something of its scope. While it is true that a
Christian is one whose sins have been forgiven by Christ, forgiveness
of sin is not all. It is but one among a host of privileges which are
his from the very moment of conversion.
(2) A believer will love Christ more deeply and serve Him more
effectively when he understands how much it cost the Saviour to be
"made sin for us, who knew no sin, that we might be made the righteousness of God in him" ( 2 Cor. 5: 21) .
(3) Many of the terms directly associated with salvation are
difficult to define and do need some clarification. It is no credit to a
Christian when he uses important Biblical terms loosely, ambiguously,
or interchangeably. A partial understanding of the way of life may
actually be dangerous (Gal. 1: 8-9), for a Christian has the responsibility
of standing between God and man to bear a message which is not his
own. He is an ambassador for Christ ( 2 Cor. 5: 20), and an ambassador
must have his message straight!
Indeed, one who would appreciate to the full the Gospel of Christ
or teach with accuracy the good news of salvation will consider it an
absolute essential to understand terms such as justify, grace, redemption,
propitiation, faith , remission, righteousness, and so forth. Nor are
these mere theological concepts drawn from some ponderous theology
textbook, for the terms just mentioned are used throughout the New
Testament - indeed, they are all found in just two verses, Romans
3 : 24-2 5. It is most doubtful if one can even begin to appreciate this
cardinal Pauline passage without knowing thoroughly the meaning of
the terms involved.
These studies in The Great Words of the Gospel are set forth with
considerable brevity, yet perhaps sufficient has been written to encourage
the thoughtful reader to pursue these themes in greater detail. Those
who have mastered the doctrine of salvation will also find themselves
the best qualified to set forth the Way of Life with simplicity and
accuracy.
GERALD B. STANTON
Los Angeles, Calif., June 1959
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SALVAT·ION

People are interested in salvation! There are few other themes
which have stimulated so great a volume of discussion and literature.
Songs have been sung about it; poems have been composed about it;
whole libraries of books have unfolded .its merits and expounded its
mysteries. Yet people continue to cry on their perplexity, "What must
I do to be saved?"
It may be helpful, therefore, to restate in briefest form the facts
of the case: what salvation is and what it is not; how God's salvation
may become a personal reality and why no man can afford to be
without it.
The term "salvation" is found about forty-five times in the New
Testament and sets before us two major ideas, that of being rescued
from a lost estate of. sin with its penalty of spiritual death, and that of
being brought into a saved estate of harmony with God and union with
Christ. Salvation is actually a broad summary term. It includes every
divine undertaking for the believer from his deliverance from the penalty
of sin unto his final presentation in glory, conformed to the image of
Christ. It stresses the fact that it is possible to enter into a right relationship with God, eternally free from the guilt and the penalty of one's sin.
Without salvation, men are spiritually "lost," devoid of righteousness,
with no grounds upon which to approach a thrice holy God.
A GIFT FROM GOD
For our knowledge of salvation we are shut up to the Scriptures.
The heavens may declare the glories of God, but they do not teach us
how to be saved. The Bible makes it plain that salvation is a work God
performs for man; it is not a work man performs for God (Rom. 4: 5;
Eph. 2: 8-9; Titus 3: 5). It is therefore impossible to merit salvation by
the performance of good deeds, acts of charity, and the like. Even the
best within us fails miserably when it comes to satisfying divine justice
or when offered as a means of commending ourselves toward a holy God
(Isa. 64:6). Nor is salvation inherited by birth or breeding, nor gained
by religious attainments and exercises. Salvation is a gift from God
and is granted in response to a new and vital relationship to Christ.
"Neither is there salvation in any other: for there is none other name
under heaven given among men, whereby we must be saved" (Acts 4: 12).
THREE CHIEF INGREDIENTS

The way of salvation boils down to three chief ingredients, a need,
a provision, and a response. Obviously, the human need is the fact that
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"all have sinned and come short of the glory of God" and that "the
wages of sin is death" (Rom. 3: 23; 6: 23). Let all who desire to be
saved first recognize their lost estate and the just condemnation of
God. A man's first real step toward salvation is to recognize his helpless and hopeless condition. Next is the knowledge through the Word
of the divine provision, namely, a crucified Saviour. The sin and penalty
which was rightfully ours was borne by a sinless Substitute, the Lamb of
God which taketh away the sin of the world (John 1: 29). He who
knew no sin was made sin for us, that we might be made the righteousness of God in Him (2 Cor. 5:21). To stop here, however, would be
to know the facts without knowing the Saviour. There must be a
personal response to these truths, an acceptance by faith of Christ as
Saviour. "As many as received him, to them gave he power to become
the sons of God, even to them that believe on his name" (John 1:12).
Sinners who, in faith, come to Christ for salvation will in no wise be
cast out (John 6: 37), but will receive the gift of God which is eternal
life (Rom. 6:23).
The author of Hebrews, meditating upon this great theme, was
forced to exclaim, "How shall we escape, if we neglect so great salvation" (Heb. 2: 3). Salvation is great because of the love which provided it; it is great because of the price which was paid for it; it is great
because of the mighty transformations wrought by it; great, because of
the multitudes redeemed by it; great, because of the blessings which are
included with it. Let all who read these lines be sure they are saved.
Without Christ there is no salvation; without salvation there is no escape!
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REGENERATION
Not to an outcast, drunkard or criminal, but to law-abiding Nicodemus zealous Pharisee and ruler in Israel, Christ addressed the command:' "Ye must be born again" (John 3: 7). In order to have God
as your Father, in order that heaven might be your home, in order to
become a son of God and enter the family of God, there must be the
new birth. Without that spiritual renewal, that "regeneration," it is
impossible to know God or to enter the kingdom of God. The new
birth is a divine imperative.
It is said that George Whitfield preached over three hundred times
with John 3: 3 as his text. When asked why he preached so often from
this verse, he solemnly answered, because "Except a man be born again,
he cannot see the kingdom of God." Heaven is God's home and Christ
is the Door to heaven. Men who have no room in their heart or life
for Christ, the eternal Son of God, can have no claim to the eternal bliss
of God's presence. Heaven is a prepared place for a prepared people
and to miss Christ is to miss the hope of heaven.
THE NEW BIRTH

Entrance into the family of God is by an act of faith in the Son
of God. When a sinner at the end of his own resources casts himself
upon Christ for the salvation of his soul from sin, believing that the
death of the Just One is sufficient to bring him, the unjust, into acceptable relationship with God, there is wrought within him the transforming
miracle of the new birth. He is "saved"; he is "born again"; he is
''regenerated.''
There are two main issues in regeneration: ( 1) he who was dead
in sin receives the gift of God which is eternal life (Rom. 6: 23), and
( 2) he is granted a new standing, membership in the family and household of God (Eph. 2:19; 2 Cor. 6:18). Accordingly, we may define
regeneration as that act of God whereby He grants the believer life in
place of his death and position in God's family in place of his former
alienation (Eph. 2: 12). In brief, regeneration is birth into God's family
by the impartation of divine life.
"Except a man be born from above, he cannot see the kingdom of
God." So reads Goodspeed, Rotherham, Moffat, and others. Scofield
and the American Revised Version acknowledge the rendering, but place
it in the margin. Regeneration is a miracle which only God can accomplish. No church, no priest, no lofty human ethic or agency can remove
the root of sin, nor implant the divine nature, nor bestow eternal life.
Regeneration is wholly a work of God for man. The Scriptures reveal
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that all three persons of the trinity work together in the bestowal of
divine life. It is God, rich in mercy, who hath quickened us (Eph.
2 :4-5), but also "it is the Spirit that quickeneth" (John 6: 63) and
the Last Adam (Christ) that is "a quickening spirit" (1 Cor. 15:45).

REDEMPTION

8

TWO PRIMARY AGENCIES

However, John 3:1-7, the major passage on individual regeneration,
makes it clear that the two primary agencies in the miracle of the new
birth are the Word of God and the Spirit of God. "Jesus answered,
Verily, verily, I say unto thee, Except a man be born of water and of the
Spirit, he cannot enter into the kingdom of God" (John 3: 5). Futile
to argue that this "water," this _"washing of regeneration and renewing
of the Holy Ghost" (Titus 3:5) is anything less than the application of
the Word of God to the human heart by the ministry of the Holy Spirit.
Baptism does not avail to cleanse the soul of. its defilement, but Jesus
did say, "Now ye are clean through the word which I have spoken unto
you" (John 15: 3). "Sanctify them through thy truth; thy word is
truth" (John 17: 17). The church has been sanctified and cleansed
"with the washing of water by the word" (Eph. 5: 26). No wonder
James ( 1: 18) records that the Father "begat us with the word of
truth," while Peter, in the second most important passage on the new
birth, declares that we are "born again . . . by the word of God, which
liveth and abideth for ever" ( 1 Pet. 1: 23). In connection with the second
agency in regeneration, note that in John 1:12-13 those who become
sons of God must needs be "born of God," while in 1 Corinthians 12:3,
"no man can say that Jesus is the Lord, but by the Holy Ghost."
Man's answer to the sin problem is reformation by "turning over
a new leaf." God's answer to the sin problem is regeneration, which,
through Christ, is the implanting of a divine nature and the gift of a
new life. The reader is urged to come God's way and become a "twiceborn man" through personal faith in Jesus Christ.

9

There are thirty or more distinct and wonderful transactions wrought
by God in the life and experience of the believer at the very moment of
saving faith. Although Christians in general seem unaware of most
of these privileges, the one issue which every believer does recognize is
that he has been redeemed from the penalty of sin. The presence of sin
is so evident within us and its condemnation is written so widely in the
Word of God that redemption rightfully has a central place among the
major doctrines of the Bible.
In the Old Testament, the word redemption is found some 132
times. Since this translation comes from five or six Hebrew roots, the
word conveys a number of shades of meaning, but the essential idea is
everywhere that of freedom by the payment of a price. Generally, the
act of redemption involves deliverance by a third party and in every
case, such a one must be willing to redeem.
CHRIST AS REDEEMER

The three primary qualifications of a Redeemer are brought together
in Christ. As God, He was able to redeem and to meet all the requirements of God's justice and offended holiness. As man, He could die
the death of the cross, and as perfect man, he was not involved in the
guilt of Adam or the condemnation of personal sin. Then too, He was
willing to redeem. While He came to do the Father's will, this was in
complete harmony with His own free choice as the Scriptures abundantly
testify (Luke 22:42; Phil. 2:8; John 10:15-18). Thirdly, He exercised
these redemptive qualities by His death for sinners upon Calvary's cross
(1 Pet. 1:18; 2:24). Christ is the Redeemer because He satisfied the
holy demands of God by paying the ransom price of sin, thus purchasing
our redemption.
Although the principle of redemption is frequently seen in the
Old Testament, particularly in the types and prophecies which relate to
the death of Christ, the doctrine unfolds more fully in the four Gospels
with the sacrifice of the Lamb of God upon the cross, and in the Epistles
which repeatedly testify that in Christ "we have redemption through His
blood, even the forgiveness of sins" (Col. 1: 14; cf. Eph. 1 :7).
THE SLAVE MARKET OF SIN

There are three important New Testament words for redemption.
They best picture the work of Christ in behalf of the sinner when they
are studied in the following sequence: ( 1) Agorazo, the most common
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word for redemption in the Greek New Testament, means to "purchase
in the market." The underlying thought is that the sinner is in the
slave-market of sin; he is under the penalty of death, being "sold under
sin" (Rom. 7: 14). The price paid for his purchase is the shed blood of
the Redeemer, who dies in his stead (Gal 3:13; 2 Cor. 5:21; Rev. 5:9;
14:4). (2) Exagorazo, meaning "to purchase out of the market," adds
the thought that, not only has the ransom price for sin been paid by
Another, but also the sinner is removed from the slave mart and is no
longer subject to further sale. (3) Lutroo indicates the third step in
Christ's work of redemption, the verb meaning "to loose," or "to set
~ree by paring a price." Added to the blessings of purchase and security
is the pnvtlege of complete freedom. Not only is the prisoner purchased
out_ from under sin's penalty and removed from the scene of his bondage,
h_e is now released as a free man in Christ, liberated from the slavery of
sm and the burden of its judgment.

RECONCILIATION
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. A~ indica~e~, t~e _purc?ase price of our redemption, paid as an
obligat10n to divme JUSttce, is the death of Christ upon the cross. Even
those who deny this truth must at least admit the Bible teaches it. "Ye
w~re not red~emed with corruptible things, as silver and gold . . . but
with the preoous blood of Christ, as a lamb without blemish and without spot" ( 1 Pet. 1: 18-19).
A_ brief re.view of the results of redemption may well include the
followmg: deliverance_ from the guilt and penalty of the law (Gal.
3:13; Rom. 3:24~; deliverance f~om the ruling power of sin (Gal. 1:4;
Eph. 5:25-27; Titus 2:14); deliverance from the dominion of Satan
( C?l. 2: 14-15; Heb. 2: ~ ~-15) ; a~d a basis provided for present sanctification_ and future_ g~onftcatlon, mcluding the redemption of the body
from its present limitations.
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Central to one's appreciation of the salvation which 1s m Christ
Jesus is his understanding of the Biblical doctrine of reconciliation. It
is of the deepest significance that "God ... hath reconciled us to himself
by Jesus Christ, and hath given to us the ministry of reconciliation"
(2 Cor. 5: 18; cf. vss. 19-20). Whatever reconciliation may be, it is
evident that it provides a way back to God, and when found, it comprises
the Christian's message to a world which has drifted far from its Maker.
THE MEANING OF RECONCILIATION

On the human level, reconciliation usually means compromise. Two
offended parties are brought back into fellowship by each going half
way toward the other. Reconciliations of this nature are frequently
brought about because of expediency, without either party being satisfied
that full justice was done to his cause. Such, however, is not the case
with reconciliation as found in the Bible.
Theologically, reconciliation speaks of man, out of fellowship with
God and alienated from Him by wicked works, but now transformed
and brought back into a right relationship with God by the saving work
of Christ upon the cross. Reconciliation brings man back into adjustment with an offended God by the removal of the cause of the offence.
Fellowship broken and lost in Adam is renewed and restored in Christ.
Potentially, reconciliation extends to the world and has done so from
the moment of the death of Christ (2 Cor. 5:19), but experimentally it
belongs to the individual sinner at the moment of saving faith.
Reconciliation is closely linked with the experience of conversion.
Out of fellowship with his Creator, the sinner, treads a downward path
which would ultimately lead to eternal separation from God. His sinful course is arrested, however, when he comes face to face with the
cross. Choosing now to forsake iniquity and to walk with Christ, he
receives Him as Saviour. His soul is saved; his destiny is changed; he
is "converted." He now faces God and is enabled to walk with Him
and live in His presence. This act of conversion and restoration to fellowship with God is the manward aspect of salvation. The change in
the sinner himself is reflected in the word conversion. The change in
his relationship to God is indicated in the word reconciliation.
WHO IS RECONCILED?

Among conservative men, three distinct answers have been advanced
to this question, and interestingly enough, the problem has divided the
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three great Calvinistic thrologians, Shedd, Hodge, and Strong. Shedd
.takes the position that God is reconciled to man, basing his argument
upon the usage of the Greek verb in literature outside the Bible, and
ignoring the main passage on the subject (2 Cor. 5:14-21) and the
obvious fact that the Bible always speaks of God reconciling man to
Himself (Wm. G. T. Shedd, Dogmatic Theology, vol. 2, pp. 395-97).

PROPITIATION

12

The second view is that reconciliation affects both parties ; they
are restored to each other as peace is secured (Charles Hodge, Systematic
Theology,, vol. 2, p. 514) . The third and best view holds that God is
offended, but man alone is reconciled. God does not change; it is man
who has wandered from God, from which position of estrangement he
needs to be brought back (A. H . Strong, Systematic Theology, pp. 777886) . This seems to be the clear teachihg of Scripture, which uniformly
represents the fact that it is the sinner who must be adjusted and restored
to fellowship with God (2 Cor. 5:18-20; Eph. 2:16; Col. 1:20-21) .
THE ESSENTIAL ELEMENTS OF RECONCILIATION

The need of reconciliation is seen in the fact that man's sinful
nature and sinful acts have alienated him from the place of fellowship
and privilege originally intended by God. He cannot reconcile himself,
for he is without strength and ungodly; he is an enemy of God (Rom.
5:6-11) . The means of reconciliation is the substitutionary work of
Christ, specifically His death for sin on the cross (Rom. 5:10; 2 Cor.
5:18-21). The object of reconciliation (as we have seen) is man, who,
when he believes on Christ, is restored to a position of harmony with
God by the removal of the cause of the offence. This is a legal restoration - much more than a mere change of attitude on the part of God.
The extent of reconciliation, in keeping with the doctrine of unlimited
atonement, is the whole world (Col. 1: 20). This, of course, is only
in the provisional sense that the death of Christ has rendered the whole
world "savable" before God. The results of reconciliation are the removal of the offence of sin, restoration to favor, fellowship regained,
and a basis established for the justification of the sinner, his positional
sanctification, and ultimate glorification.

13

Three times in the New Testament ('A.V.) there is mentioned the
difficult-sounding doctrine of propitiation. 1 John 4 : 10 speaks of
Christ being sent forth by the Father to be the propitiation for the sins
of believers. 1 John 2: 2 adds the thought that this propitiation extends
to "the sins of the whole world." Romans 3:25 further declares that
Christ is a propitiation "through faith in his blood." What is the
teaching these Scriptures wish to convey?
PROPITIATION MEANS SATISFACTION

The central thought of the doctrine is to appease or to satisfy, while
the best synonym for propitiation is simply the word satisfaction. Christ
is the one perfect sacrifice which completely satisfies the righteous demands of God's justice against the sinner.
Propitiation speaks of salvation from the viewpoint of God and
involves His intrinsic holiness. The thought is that the Father is infinitely satisfied with the death of His Son as the adequate solution to the
sin problem. The penalty of sin is death; .Christ dies in the sinner's
place; the sinner avails himself of that death through saving faith. In
this way the holiness of the Father is satisfied. The Righteous One has
borne the full guilt of the unrighteous, who are then forgiven on that
just basis. This satisfaction of offended holiness is the primary issue in
propitiation.
The necessity for propitiation is therefore two-fold. It stems from
the righteousness of God (Ps. 119 :137; 145:17; Rom. 3:25-26) and
from the deep sin of the race (Rom. 3:9-23; 5:12). Righteousness is
involved because God can not condone sin, nor can He forgive it merely
as an act of divine leniency. Sin is involved, for it is an offense to God
and is contrary to His very nature. If God did not need to be propitiated, there was no cause for the sacrificial death of Christ and the
Scriptures must then be regarded as in error. The very fact that Christ
did die for sinners is adequate proof that satisfaction must be made, for
the Father would not needlessly send His only Son to suffer and to die
the shameful death of the cross.
It should be noted that when the mercy seat of the Old Testament
tabernacle was sprinkled with sacrifical blood, it became the meeting
place of a holy God with sinful men. The mercy seat was a place of
propitiation, the broken law being covered by innocent blood until the
time when Christ Himself would come as the one complete and final
satisfaction for sin (Heb. 9:5; Lev. 16:2, 13).
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. We might summarize the doctrine in this way: ( 1). God is the
ob1ect of propitiation. His justice needs to be satisfied before a sinner
can become acceptable in His sight. (2) Christ is the provision for this
propitiati<Tn. His death is that which satisfies the Father's offended
holiness. The central idea is essentially that of substitution, Christ
dying "the just for the unjust, that He might bring us to God" ( 1 Peter
3: 18). ( 3) The result of propitiation from the viewpoint of God is
that He is justified in forgiving sin and in bestowing righteousness and
grace upon sinners. The benefit toward the unsaved is that God is
kin?ly disposed to~ard all, offering to bestow salvation upon all who
believe. The benefit toward the Christian is seen in the fact that God
will not withhold any blessing that can be lavished upon His own
(Rom. 8:32).
·
THE FINISHED WORK OF CHRIST
Actually, there are three primary sides to the transaction which we
call "sa~vation." We have previously seen that the sinward aspect is
redemption, w~ereby the slave of sin is liberated by Another who pays
the ransom price. The manward aspect of salvation is reconciliation
through which the two offended parties, God and man, are restored t~
harmony and fel_lowship . The Godward aspect is propitiation, whereby
God the Father is fully satisfied with the work of Christ His Son as the
adequate solution to the problem caused by sin. These three doctrines
together express what is generally called "the finished work of Christ."
One does not fully understand his salvation until it is viewed in this
full-orbed way: the penalty of sin is completely paid, the sinner is
restored to fellowship and favor, and the Father is satisfied that the
work of His Son has brought about all these benefits in full accord with
divine justice.
PROPITIATION

VICARIOUS
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Of central importance to the Christian Gospel is the fact that
Christ in His death became a substitute for sinners. Theologians often
refer to the substitutionary death of Christ as His "vicarious atonement."
The word "substitution" and "vicarious" are synonomous. While they
are not found in the Bible, they do give useful expression to one of the
Bible's basic doctrines (cf. 1 Pet. 3: 18).
Substitution is based upon representation, a representative being
"one appointed to act in the place of another." Hodge gives an adequate definition of personal substitution when he says that "Vicarious
suffering is suffering endured by one person in the stead of another,
that is, in his place. It necessarily supposes the exemption of the party
in whose place the suffering is endured" (Systematic Theology, vol. 2,
p. 475). The Bible sets forth the fact that the death of Christ was
vicarious, meaning that He suffered in the place of sinners. He bore
their penalty to satisfy divine justice. Those who avail themselves of the
benefit of His death need not themselves fulfill the demands of offended holiness .
THEORIES CONCERNING CHRIST'S DEATH

.

Much of the opposition to the substitutionary death of Christ has
come from liberal or unitarian groups. When the modernist objects to
this doctrine on the grounds that it is unjust to punish one person for
the sins of another, and when he asserts that the whole concept of
7'icarious suffering is abhorrent to him, he is merely reflecting the thinking of the natural man ( 1 Car. 2 : 14) . Opposition to the substitutionary
death of Christ is the root error of every false theory which concerns
that death . The Accident Theory makes His death merely a human
tragedy, of no practical significance to the human race. Adherents of
the Martyr Theory and the Moral Influence Theory may find some merit
in the death of Christ as an outstanding example of fortitude in the face
of suffering, but here again there is no true substitution. Those who
hold the Governmental Theory make the death of Christ a "token
payment". to display _the_ divine hatred of sin. Even this theory causes
the doctrine of substitution to lose all true significance.
CHRIST A SUBSTITUTE FOR SINNERS

There is evidence to sustain this viewpoint. The New Testament
uses two important prepositions to describe the death of Christ. The
f~rst of these, anti, expresses ~he exact idea of substitution more precisely than any other word in the Greek language. It is used in
~atthew 20:28, which records that the Son of Man came "to give His
life a ransom for many." The second preposition, huper, may likewise
SALVATION
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mean true substitution, or it may mean simply "for the benefit of."
Context determines that when huper is used of the death of Christ, it is
used in the higher sense (cf. 2 Cor. 5:2). This is illustrated in Romans
5:6: "For when we were yet without strength, in due time Christ died
for the ungodly." In 2 Corinthians 5: 14 we read that "If one died for
all, then were all dead," the meaning obviously being that Christ died
as a true substitute for sinners, not merely for some lesser benefit or
example they might receive. The grammar of these passages insists
upon a true substitutionary death of Christ and the whole teaching of
~he New Testament is in accord with that fact. For example, His vicar10~s cleat? and tasting of sin for every man is the only explanation for
His anguish of soul and His being forsaken by the Father. If the death
of Christ were not vicarious, then it was personal. This would make
the Son of God a sinner and disqualify Him from becoming the Saviour
of men.
CHRIST IN THE OLD TESTAMENT
Old Testament typology points forward to Christ's vicarious death.
The shedding .of the blood of an innocent animal and the laying of
hands. by. the .s1.nner. upon the head of that animal both testify that the
Israelite .identified himself with his sacrifice. In it all we see anticipated
the coming of the Lamb of God to take away the sin of the world
(John 1:29).
T~e ?Id Testament concept of substitution and its foreshadowing
of Chns~ is seen most clearly in Isaiah 53: "He hath borne our gr· efs
and earned .our sorrows .... He was wounded for our transgressions,
He was bruised for our iniquities .... The Lord hath laid on Him the
iniquity of us all .... He was numbered with the transgressors; and He
bare the sin of many."
Substitution is the only ground upon which God can forgive human
sin. There is guilt attached to sin, the claims of which must be satisfied.
Now guilt is personal in the sense that sin belongs historically to the
one that committed it. It is his, and does not belong to another. But
guilt is more than this. Guilt is present because God's will has been
violated;. it ~s therefore an obligation to God's justice. In this higher
sense, guilt is trans£ erable. It has been borne by Christ and satisfied in
Hi~ death. Contrary ~o human thinking, such a trans£ er of guilt is not
un1ust, the reason bemg that Christ came voluntarily and deliberately
to die for sinners (Matt. 20:28; John 10:18).
Thus the Scripture testifies that the death of Christ was a true and
vicarious sacrifice. Let us rejoice in it and herald abroad the good news
that Jesus saves.
·
There was none other good enough to pay the price of sin;
He only could unlock the gate of heaven and let me in.

IMPUTATION

~

i
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When the term imputation first meets the eye, the impression is
received that here is a matter both difficult and theological. However,
the term is a Biblical one, placed in the sacred Text by the Holy Sp!rit
Himself and obviously meant to be understood. Indeed, imputation
plays a vital part in the doctrine of salvation and introduces issues which
stand at the very heart of the Christian faith.
Imputation speaks of that which is legally transferred from one
to another. It means to reckon to one individual that which rightfully
belongs to another. The Apostle Paul, in his dealing with the runaway
slave, Onesimus, used an expression which so closely illustrates this
concept it can almost be used as an inspired definition of imputation.
In gracious and affectionate terms, Paul exhorted his brother in Christ,
Philemon, not only to restore his slave unpunished, but to "receive him
as myself. If he hath wronged thee, or oweth thee ought, put that on
mine account" (Philemon 1: 17-18). This reckoning to another, this
transfer, or putting to the other's account, is an act of imputation.
THE SIN OF ADAM TO THE RACE
There are three major imputations recorded in the Word of God,
the earliest and most foundational of which is the imputation of the
original sin of Adam to his entire posterity. In his position at the
head of the race, Adam was God's great representative man, and the
disobedience which was his is rightfully ours as those who are "in Adam."
~s in our gover~mental economies, one man - an ambassador - may
10 ~ representative sense speak in behalf of the people of an entire
nation, so Adam was tested and acted in behalf of the entire human
race, of which he was the representative and natural head. In fact, the
imputation of the Adamic sin is twofold. It is immediate, for the dread
result of his sin falls directly upon each individual of the race as one
who is immediately linked with Adam, the consequence of which is a
fallen nature. It is also mediate, that is, transferred from generation to
generation through human parentage, until ultimately each individual
is linked with the first man, Adam. The consequence of this "mediate
imputation" is to make every individual a member of a fallen race
(Psalm 51:5).
. Lest any should que~tion the justice of testing an entire race by the
action of one representative man, let it be remembered that each of us
under the identical test would have done the same as Adam. It is more
than fair to make Adam our representative, for unlike us, he knew God'
by ~ctual fello-:ship and had no fallen nature within to provoke him
to sm. The logic of the Adamic representation may be seen by any who
thoughtfully reads Romans 5:12-21. This is the primary passage to deal
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with the subject of the imputation of Adam's sin to the race, and with
our identification with another representative Man, Christ Jesus. Here
is amplified the theme, that "as by one man sin entered the world, and
death by sin; and so death passed upon all men, for that all have sinned."

and the need for a better righteousness from God which is the theme
of the Spirit's conviction, acording to John 16:8, 10.
Nor is righteousness to be found in the keeping of the Mosaic
law. All attempts have been ended by Christ, who "is the end of the
law for righteousnes to everyone that believeth" (Rom. 10:4). Even
Paul, at the pinnacle of legal righteousness, found no confidence in the
flesh, but aspired to be "found in Him, not having mine own righteousness, which is of the law, but that which is through the faith of Christ,
the righteousness which is of God by faith" (Phil. 3: 9).
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THE SIN OF THE RACE TO CHRIST

Central to the message of salvation is the good news that the
entire penalty for the awful sin of the race has been trans£ erred to a
crucified Saviour and freely borne by Him. "Christ died for our sins
according to the scriptures" ( 1 Cor. 15 : 3) . For this He came to earth,
"not to be ministered unto, but to minister, and to give his life a ransom
for manj' (Matt. 20:28) . Vicarious death - substitutionary death the death of a Sinless One to whom has been imputed the total sin of
a race: this is the Gospel message. "For he [the Father] hath made
him [the Son] to be sin for us, [Christ] who knew no sin; that we might
b_e made the righteousness of God in Him" (2 Cor. 5 :21). With the
sm of the race transferred to Christ, no wonder it is no longer the sin
question but the Son question (John 16:8, 9). "He that hath the Son
hath life; and he that hath not the Son of God hath not life" ( 1 John
5:12) .
THE IMPUTATION OF CHRIST'S RIGHTEOUSNESS

Having viewed the downfall of the race through the Adamic sin
and the transfer of human guilt to a sinless Substitute on Calvary's
cross, it is now in order to view the third Biblical imputation. This is
the wonderful fact that the very righteousness of Christ Himself is
legally transferred to the believer at the moment of individual saving
f~ith . Gospel preaching has made much of the imputation of Adam's
sm to the race and the imputation of the total sin of the race to Christ,
but this last aspect of the conversion experience has been sadly neglected
by the majority of God's servants.
When we speak of the imputation of Christ's righteousness, we do
not mean merely that God possesses that attribute, but that there is a
righteous standing which God grants those who put their trust in His
Son. This is a positive bestowal of that which is needed to be fit for
the divine presence (Col. 1: 12). 'A Christian is far more than a
sinner minus his sin, for he possesses a perfect standing before God,
even the blessedness of righteousness imputed without works (Rom. 4:6) .
That such a righteousness is essential in order to stand before the
Lord is seen clearly in the fact that God views all human righteousness
~ even the be~t. within us as filthy rags (Isa. 64:6) . Since the
smner has no spmtual resources, being dead in sin, the sweeping verdict
of God must of necessity be: "There is none righteous, no, not one"
(Rom. 3:10). No doubt it is the inadequacy of human righteousness

'"
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Since salvation is always a work of God for man rather than a
work of man for God, one might well expect that any righteous standing
before God must be granted from above ( 1 Cor. 1 : 30) . The whole
Bible witnesses to the truth of this proposition. Because the non-sweet
savor offerings of the Mosaic economy typify the sufferings and death
of Christ, it is possible that the sweet savor offerings typify His gift of
righteousness. Interestingly enough, since filthy rags speak of human
righteousness, God also uses clothing to symbolize divine righteousness.
In Isaiah 61: 10, we are clothed with "the garments of salvation" and
are "covered with the robe of righteousness" (read the whole of this
beautiful passage). In Psalm 132: 9, the priests are clothed with righteousness. After the same fashion is the wedding garment spoken of in
Matthew 22:1-14. Again, in Revelation 19:8 at the marriage of the
Lamb, His bride is arrayed in fine linen, clean and white. All present
are clothed alike in the spotless linen of Christ's righteousness. Here is
a robe which covers the whole man and fits him for the divine Presence.
Lest some may think that this is merely a doctrinal technicality, it
should be pointed out that this present theme constitutes one of the
major teachings of the New Testament. Viewed negatively, salvation
is forgiveness of sin. Viewed positively, salvation consists of two gifts,
that of life and that of righteousness. It is more than a coincidence
that, in the two great salvation books of the New Testament, John is
occupied with the gift of life while Romans takes as a major theme the
gift of righteousness. Romans 5: 17 makes it clear that this righteousness of. Christ is actually to b~ received a_s a gift, legally bestowed upon
the believer. Romans 5: 18 lmks such righteousness with our justification, while 5: 19 bases the possibility of such a bestowal squarely upon
the obedience of the Saviour.
l!ow marvelous are th_e ways of ~od in bringing to pass a perfect
salvation! In Adam we dte. In Chnst we are made alive. Joined to
Him, _we are "accepted in the Beloved" (Eph. 1:6). Our sins are covered
by Hts blood. We stand clothed in His righteousness. We are fitted
for the presence of God by His merit. What a salvation is this ~nd
hallelujah, what a Saviour!
'
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JUSTIFICATION

10:3; 2 Cor. 5:21). This righteousness - this perfect standing before
God - is the adequate basis for the act of justification which then
follows. It is suggested that these are the major steps which make up
our salvation, set forth in their logical order. This order is not a
chronological one however, as illustrated in Romans 8:29-30, where a
number of simultaneous acts of God are set forth in a logical sequence.

All the doctrines of the Word of God have their place of importance, but none is more central to the Christian faith or stands closer to
the heart of the gospel than justification by faith. Whether it be during
the life and ministry of Paul, or in the flaming days of the Protestant
Reformation, or even in these latter times of doctrinal departure, it
would be difficult to find anything more cardinal to our understanding
and Christian convictions than this particular truth. The verb to justify
is found about 40 times in the New Testament; just (or righteous)
occurs about 80 times, and righteousness, the equivalent noun form,
about 100 times. Surely a doctrine, written so boldly across the pages
of both Scripture and history, warrants our closest scrutiny and challenges
our earnest thought.
JUSTIFICATION DEFINED

l

The term is a legal one, and declares that a man "having been
brought under critical observation, is judged to be without offense in
the eyes of the legal authority before which he has been brought to
stand." Justification does not make the sinner righteous, but when the
sinner is seen to be "in Christ," God declares that he is righteous. Justification is the opposite of condemnation, as seen in Romans 8:33-34.
It declares that the law's demands are fully satisfied and that the
believer is free from its guilt and blame. Just as a marriage ceremony
is incomplete until the final declaration that the man and woman are
now husband and wife; just as citizenship is not legally conferred upon
the alien until the final pronouncement of a federal judge, even so,
justification is that legal declaration on the part of God whereby He
pronounces righteous the one who has believed in Christ.
THE BASIS OF JUSTIFICATION

Since in the act of justification, God declares the Christian to be
forever right and acceptable to Himself, it follows that there must be a
righteous ground which makes possible this privilege. It seems evident
that justification is the culmination of all that God accomplishes in the
salvation of a soul. As seen in previous chapters, the sinner is redeemed
by the death of Christ, which sacrifice pays in full the penalty of human
sin. On this basis he is reconciled, that is, brought back into adjustment
and fellowship with God. · The Father then is propitiated, which means
that He is fully satisfied with the death of His Son as the adequate
solution to the sin problem. He can then bestow upon the believing
sinner the very righteousness of Christ (Rom. 1:17, 3:22, 4:6, 5:17,
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To summarize the doctrine of justification and the important Scriptures which pertain to it, note that (1) justification is not by keeping
the law (Rom. 3:20, 28; Gal. 3:10-12). (2) It is not by accumulating
good works (Rom. 4: 1-8). The Roman church denies this truth, for
it bases justification on merit, makes it progressive, and says that it
may be lost by mortal sin; it can be regained or increased through the
Sacrament of Penance, and must be completed in Purgatory. This is all
a direct denial of Scriptures such as Romans 3: 24, which declares that
(3) justification is granted freely by God's grace. Compare Ephesians
2:8-9 and Titus 3:5-7. (4) Justification is granted in response to
human faith. This is stated at least 30 times in Romans 3:22-5:2 and
Galatians 2: 16-3: 26. ( 5) Justification rests on the death of Christ, for
we are "justified by His blood" (Romans 3:24; 5:8-9, 18). In this way
God's act in justifying the believer is in strict accord with His justice
(Rom. 3:26).
RESULTS OF JUSTIFICATION

l

With sins forgiven, with no legal charge pressing against him, and
possessing a position of favor before the Lord, it is no wonder that the
justified believer is also at peace with God (Rom. 5: 1; Eph. 2: 14, 17).
Security also follows, for a misstep on the part of a Christian is not
sufficient to abrogate the declaration of the Almighfy. God righteously
defends the security of the believer who is in Christ as definitely as once
He was forced to condemn him. There also follows good works. "It
is faith alone which justifies and yet the faith which justifies is not
alone" (Calvin). See James 2:14-26 and Titus 2:14; 3:8. ·
This transformation of life which naturally stems from justification
will be considered in greater detail in the chapters entitled Sanctification
and Separation.
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SANCTIFICATION

God - a life of loving the Lord Jesus. While it is true that the better
things of Christ will automatically replace the inferior affections of the
old life, true spirituality is the product more of what one does do than
of what one does not do. The chapter on Separation develops this
theme in greater detail.

Few subjects in all of the Word of God are as important to the
present life and experience of a believer as the Biblical doctrine of
sanctification. Sanctification is not emotionalism. It is not a "second
blessing." It is not sinless perfectionism, nor does it suggest the eradication of the carnal nature. These erroneous views have all been associated
with the doctrine to the point that, in some circles, the word sanctification
is looked upon with grave suspicion. In the light of 1 Corinthians 1: 30,
1 Thessalonians 4: 3, and a score of kindred verses, neglect of such a
doctrine is most unfortunate, for Christ is made unto us "wisdom, and
righteousness, and sanctification, and redemption"; moreover, "this is
the will of God, even your sanctification." Neglect a doctrine such as
this and the end will be spiritual impoverishment!
SANCTIFICATION HAS A PAST TENSE

This is generally called positional sanctification. The Scriptures
teach that the moment a sinner receives Christ as Saviour, he is set apart
as a peculiar possession of the Lord. It is in this sense that all believers
are called "saints," wholly irrespective of their spiritual growth or
manner of life. Paul declared of the Corinthians that "ye are sanctified"
in spite of the fact that he had just rebuked them, saying "ye are yet
carnal" (1 Cor. 6:11; 3:3). The wonderful truth is that every Christian, from the weakest babe in Christ to the greatest saint of the Christian
family, is separated unto God and clothed with the holiness as well as
the righteousness of Christ. "For by one offering he [Christ] hath per-·
fected for ever them that are sanctified" (Heb. 10: 14). This is a fact,
not a process. No emotionalism, no "second work of grace" here. God
declares "we are sanctified" (Heb . 10:10) and for this cause all Christians should walk "as becometh saints" (Eph. 5: 3).

Three things in particular will mark the healthy, growing Christi~n
life which is the objective of progressive sanctification: (1) The daily
study of the Word of God. Earnest Bible stu_dy•
keep the Chris~ian
from sin to such a degree that, as Moody put it, A man cannot possibly
backslide more than twenty-four hours if he reads his Bible every day"
(Ps. 119:9, 11). (2) The daily communion with God in p_rayer. Prayer
is not to change God; it is to change us. When we wait before the
Lord in prayer, we remember our shortcomings and are led to confess
our sins. As we pray, we are changed and obstacles in the way of
answered prayer are removed. As we are changed it becomes consistent
with God to bless us and to answer our petitions (John 15:7). (3)
Daily witness. This does not necessarily consist of preaching a sermon
or giving a testimony in prayer meeting. It does include the quiet and
effective testimony of a consistent life, but more than that, it means
that the Christian will miss no effective opportunity given him by the
Lord to "say a good word for Jesus Christ" (Isa. 50:4). If we know
Christ and love Him sincerely, "we cannot but speak the things which
we have seen and heard" (Acts 4: 20). As a Christian obeys these
three commands of God for his life, to study ( 2 Tim. 2: 15), to pray
(1 Thess. 5:17), and to witness (Acts 1:8); and as he confesses (1 John
1 :9) and forsakes known sin (Prov. 28: 13), he shall demonstrate in his
own experience the meaning of present sanctification, that it is a life
of progressive victory over evil and of increasing fellowship with God.

,will

"SINLESS PERFECTION"
SANCTIFICATION HAS A PRESENT TENSE

Even as a child grows to resemble his parents, so the Christian is
exhorted to "grow in grace, and in the knowledge of our Lord and
Saviour Jesus Christ" (2 Pet. 3:18). He is to be transformed into the
image of Christ (2 Cor. 3: 18) . This is sanctification in its progressive
sense. It is a progress toward Christ-likeness which should continue
throughout life. It involves both a "putting on" and a "putting off"
(Col. 3:8-12). Negatively, it is a separation from sin and its defilement,
but positively and primarily it is a separation or dedication unto God.
It is not a slavish attachment to some ecclesiastical list of "blue laws"
headed Thou shalt not, but a life of moment by moment dedication to

While it is clear in the teaching of Scripture that a holy life should
be the normal life for the believer rather than the abnormal, it is equally
clear that "sinless perfection" is never enjoined upon the Christian nor
found in his actual experience. Said a woman in haughty tones to the
late Dr. Ironside: "Do you know, Doctor, I actually have not sinned
once in the last fifteen years." "My!" said Ironside in his own inimitable
way, "You must be proud of that record." "Oh, yes," said she, "I am
very, very proud!" Yet pride is listed as one of the things which the
Lord hates (Prov. 6: 16-17) !
The Scriptural use of the term perfection is that of completeness
and maturity rather than that of sinlessness. "Noah was a righteous
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man, and perfect in his generations" (Gen. 6: 9), and Job is spoken of
as "perfect and upright" (Job 1: 1), yet both were guilty of sinning
before the Lord. Paul speaks in the same breath of being both perfect
and imperfect (Phil. 3:12, 15), the explanation being that one is
positional and the other experimental perfection. 1 John 3: 8-9 has
been used to support the theory of sinless perfection, yet, as Thiessen
points out: "Attention to the Greek tenses removes this supposition,
for they are all the present tense. Accordingly the meaning is, He that
habitually sins is of the devil; he that is of God does not repeatedly sin"
(Lectures in Systematic Theology, p. 382) . The clear teaching of
1 John 1:7-2:2 is that Christians do sin and that God has provided the
grounds for cleansing from daily defilement. Romans 6-8 is the primary passage which reveals God's method of deliverance from the power
of indwelling sin. As someone has well said, that if "sinless perfection"
is an unscriptural doctrine, so also is "sinful imperfection." The Bible
never condones sin in the life of the believer. To the contrary, Scripture
prohibits sin and all its subtle manifestations and requires of the Christian a victorious, overcoming manner of life.

GLORIFICATION

SANCTIFICATION HAS A FUTURE TENSE

This is a complete and final sanctification which awaits the sight
of Christ. It is well expressed in the words of 1 John 3: 2, "Beloved,
now are we .the sons of God, and it doth not yet appear what we shall
be: but we know that, when he shall appear, we shall be like him; for
we shall see him as he is." Not until we go to be with Christ, either by
death or at His coming, will we be entirely conformed to His image
and granted deliverance from the presence of sin. With our glorified
bodies and in the very presence of One who is transparently holy, we
shall be "changed by beholding." We await that glorious day when
sin and sorrow shall be a memory. Meanwhile, the prospect of coming
perfection and the anticipation of being with Him and like Him, should
impel us to "lay aside every weight and the sin which doth so easily
beset us" and to "run with patience the race that is set before us, looking
unto Jesus the author [originator] and finisher [perfector] of our faith"
(Heb. 12:1-2).
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There is a logical order to the doctrines being discussed in these
pages. Justification is that act whereby God declares righteous the
sinner who receives Christ as his Saviour. Sanctification in its present
aspects deals with the course of the Christian life whereby the saint
grows toward maturity and Christ-likeness. Sanctification, however,
though rooted in justification, logically ends in glorification, for the
doctrine of glorification deals with the end of the Christian journey
and entrance into the full possession of life with Christ.
Glorification speaks of that happy transformation when the saint
leaves behind the sorrows and limitations of earthly existence, to be
transported into the presence and likeness of his Saviour. The wonder
of this prospect is expressed in part by John when he exclaims: "Beloved,
now are we the sons of God, and it doth not yet appear what we shall
be : but we know that, when he shall appear, we shall be like him; for
we shall see him as he is" ( 1 John 3: 2). While positionally we are
already "raised with Him" and "sit together in heavenly places in
Christ Jesus" (Eph. 2: 6), at the moment of glorification we shall
experimentally enjoy this privilege, and others which are even now
positionally ours. We shall then possess our possessions to the full.
THE RESURRECTION OF THE BODY

, Since the path to glorification is by way of resurrection, the truth
that our bodies shall some day be raised in His likeness must be considered. The fact of resurrection is seen clearly in Romans 8:11, 19-23.
"The body, so the Bible teaches us, will come out of the grave changed
into immortal strength, never to know weariness, weakness, tears, decay,
death, ready for the different and higher uses of the heavenly life"
(Edward Bounds).
The manner of our resurrection is suggested in Philippians 3:20-21.
When we see the Saviour, He shall change these bodies of humiliation
and fashion them after the pattern of His own glorified body. Likewise
shall our minds, which now see through a glass darkly and understand
only in part, be so transformed that we shall then know even as we are
known ( 1 Cor. 13: 12). In that glad day when sorrow and crying shall
be no more, when pain and disease and death shall be but an historical
memory, when God shall wipe every tear from the eyes of His people,
then shall a voice from the Throne declare: "Behold, I make all things
new" (Rev. 21:4-5). That shall truly be Glorification Day! The shadows
of earthly life now past, the saint shall reflect the unclouded image of
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his Saviour. Of that day the Psalmist wrote: "I shall be satisfied, when
I awake, with thy likeness" (Ps. 17:15).

REPENTANCE

The time of resurrection and glorification for Church saints will be
when Christ comes at the rapture (1 Thess. 4:16-17; 1 Car. 15:51-53) .
Those who have gone by way of the grave shall put on incorruption;
those who are translated without tasting death shall put on immortality.
Together they shall be glorified.

'A great deal of confusion has marked the thinking of Christian
people in respect to the Biblical doctrine of repentance. To some, repentance speaks only of emotional stress or extreme anguish caused by
sin. By others it has been elevated to the place of a human responsibility
antecedent to saving faith in Christ. To a multitude of people, the meaning of repentance has been clouded by the unwarranted translation "do
penance" of the Roman Catholic Douay Version of the Bible. Sorrow
for sin and meritorious works can never be the equivalent of Biblical
repentance, for it is "godly sorrow [that] worketh repentance" (2 Car.
7: 10), while salvation is "not of works, lest any man should boast"
(Eph. 2:9; cf. Rom. 4:5; Titus 3:5).

THE SOURCE OF OUR ASSURANCE

The assurance of our glorification lies in the resurrection of Christ
Himself, which miracle has the support of many infallible proofs (Acts
1: 3) . By resurrection, Christ now shares the glory which He had with
the Father before the world was (John 17: 5), and declares: "Because
I live, ye shall live also" (John 14: 19). "Christ, being raised from the
dead, dieth no more; death has no more dominion over Him" (Rom.
6 :9) . Note with this the parallel promise that "He which raised up
the Lord Jesus Christ shall raise up us also" (2 Car. 4:14; cf. 1 Car.
6 : 14). The same solid assurance which undergirds the resurrection of
our Lord likewise sustains our hope of resurrection and glorification.

Space does not permit mention of the various rewards reserved in
heaven for faithful service. There are at least five crowns promised to
those who run the race of the Christian life faithfully and well (1 Car.
9:25; 1 Thess. 2:19; 2 Tim. 4:8; James 1:12; 1 Peter 5:4). Nor can
one, in brief compass, attempt a description of the glories of heaven,
or do else than to suggest the thrill of being ushered into the presence
of Christ with exceeding great joy. There is indeed a sense in which
"eye hath not seen, nor ear heard, neither have entered into the heart
of man, the things which God hath prepared for them that love Him"
(1 Car. 2:9).
Christ has suffered, been raised and glorified. He is the Pattern;
He is the Firstfruit of the completed harvest. They that are Christ's at
His coming shall be in His presence and shall be conformed to His likeness. God the Father can do nothing higher or greater than transform
sinners and make them just like His Son. In this age His program is to
save all who will put their trust in Christ. Gradually He transforms
them; ultimately He glorifies them. Thus, "in bringing many sons into
glory" (Heb. 2: 10), God Himself is glorified and we are privileged
to share in that glory!
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To add to the confusion, one of the Bible words for repentance
sometimes means little more than mere remorse for a wrong action, as
in the case of Judas who betrayed his Lord (Matt. 27: 3) . Surely these
issues are sufficient to warrant an earnest consideration of the doctrine
.
and the problems involved.
THREE PARTS TO REPENTANCE

The doctrine of repentance is best understood when it is broken
down into its three component parts. There is an intellectual element
to repentance which requires a change of view or a turning of the mind
in respect to certain basic issues. The sinner must change his thinking
concerning sin, no longer loving it or condoning it, but seeing it from
God's viewpoint as exceedingly sinful. He must come into a "knowledge of sin" (Rom. 3: 20). He must change his thinking concerning
self, recognizing that he is utterly corrupt and justly condemned (Rom.
3: 9-19) . Moreover, his thoughts must change concerning God. He
who previously viewed God as so gracious and benevolent as to reprobate
none must now comprehend His righteousness and justice, and the sure
penalty of a broken law. He who once viewed God as harsh and implacable must now learn of His wonderful love and grace made manifest
~t Calv~ry. A m~n canno~ repent until his thinking has been brought
ii:to adjustment with the simple facts of sin and salvation, persuading
him of the truthfulness of the Gospel record ( 1 Car. 15: 3-4). Such a
"change of mind" is the basic meaning of repentance.
'!'here is a pr?per emotional element to repentance. With a change
of mmd toward sm and self and God, there must of necessity come a
change of attitude and of feeling. Little is accomplished in life without some degree of emotional persuasion, and salvation proves to be
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no exception. One who learns that his sin helped crucify the Lord of
Glory of necessity will be distressed by that sin and will grieve over its
awful consequences. However, such distress is far removed from the
emotional exhibition demanded by some. Let none insist that the
emotional crisis of each convert be identical with his own particular
experience!

FAITH
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More central than the intellectual or the emotional is the violitional
element in repentance. It is the actual turning of the sinner to a saving
God by a free choice decision of the will. In the words of Strong, it
is an "inward turning from sin and disposition to seek pardon and
cleansing." "Turn ye even to me with all your heart ... turn unto the
Lord your God: for he is gracious and merciful, slow to anger, and of
great kindness" (Joel 2: 12-13). Both Scripture and experience testify
that this turning to God is simultaneous with saving faith, and is not a
separate requirement preliminary to it. It is not a negative decision
paving the way for a positive declaration of faith. We do not exhort
the sinner first to repent and then to believe. The command is simply
"Believe on the Lord Jesus Christ and thou shalt be saved." Repentance
is incorporated in that command, and he who truly believes has repented
in the Biblical sense of the word. He turns to God, simultaneously turning
from the idols of sin ( 1 Thess. l : 9) .

High up on the list of essential Bible themes must be placed the
doctrine of faith. We are saved by faith; we walk by faith; it is by
faith that we overcome the world (1 John 5:4). Without faith it is
impossible to please God (Heb. 11:6). Faith is the watchword of
Christianity and without it there is no salvation-no approach to Godno victory.

•
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Some difficulties have arisen over the framing of a suitable definition. Hebrews 11: 1 states that "faith is the substance of things hoped
for, the evidence of things not seen," but this defines faith functionally,
telling what it does rather than what it is. Faith has been variously
defined as the "gaze of the soul upon a saving God," "believing what
God has said is true simply because God has said it," and as "personal
confidence in God." In the form of an acrostic, faith has been interpreted to mean "Forsaking All I Take Him." Once again, faith has
been defined as "an attitude of implicit trust in God," or more simply,
"Faith is believing God."
The Old Testament concept of faith carries the idea of stability,
steadfastness, and reliability. According to B. B. Warfield, it is associated with "whatever holds, is steady, or can be depended upon, whether
a wall which securely holds a nail (Isa. xxii. 23, 25), or a brook which
does not fail (Jer. xv. 18), or a kingdom which is firmly established
(II Sam. vii. 16), or an assertion which has been verified (Gen. xlii. 20),
or a covenant which endures for ever (Ps. lxxxix. 28), or a heart found
faithful (Neh. ix 8), or a man who can be trusted (Neh. xiii. 13), or
God Himself who keeps covenant (Deut. vii. 9)" (Biblical Doctrines}
pp. 467-68).

MUST CHRISTIANS REPENT?

It should be recognized that there is a rightful place for repentance
in the life of one already a Christian. Whenever fellowship with God is
damaged or broken by the presence of sin, fellowship may be restored
and a closer walk attained by the one simple requirement of confession
of sin. This is God's gracious provision for His wayward child ( 1 John
1 :6-9).
Agencies which lead to repentance, in addition to the Word of
God itself, are the goodness of God (Rom. 2:4), a knowledge of God's
righteousness (Job 42:6), His chastening hand (Heb. 12:11), and godly
sorrow (2 Cor. 7:9-10). The importance of the doctrine is clearly
determined by the fact that God has commanded all men everywhere to
repent (Acts 17: 30), while on God's part, He is "not willing that any
should perish, but that all should come to repentance" (2 Peter 3:9).
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"FAITH" IN THE NEW TESTAMENT

While the primary development of the doctrine of faith is reserved
for the New Testament, Hebrews 11 makes it abundantly clear that
men of God during Old Testament times were also men of faith. However, the manner by which they expressed their faith did not always have
the same form. Abel, by faith, made an offering; Enoch pleased God;
Noah built an ark. Faith was demonstrated by believing what God
said was true and by implicit obedience to His will. It was expressed
by a firm and unwavering confidence that God would perform all that
He had promised.
In the New Testament, at least four separate ideas are depicted by
the word faith. (1) It represents the faithfulness of God, declaring

THE GREAT WORDS OF THE GOSPEL

THE GREAT WORDS OF THE GOSPEL

that God must be true though every man be found ~ liar (Rom. ~:3-4).
In a similar way the term is used as a title for Chnst. After faith has
come (that is, Christ, the object of faith), we are no longer governed
by the Mosaic law (Gal. 3:23, 25).

GRACE
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Possibly the best synonym for this highly important Biblical term
is "divine favor" - favor freely bestowed upon those totally unable to
return that favor. The grace of God is God's free action in behalf of
those who are without merit. It is the demonstration of how good God
can be to those who deserve His wrath. Grace is what the Father is
now free to do in behalf of a guilty sinner on the basis of the sacrificial
death of Christ. Grace takes away the punishment we did deserve and
gives us the salvation we did not deserve. It is truly "unmerited favor."

(2) There is creedal faith, the word being used to designate the
Gospel message (Acts 24:24; Gal. 1 :23), or the whol~ body of. revealed
truth (Jude 1: 3) . In this sense we are. t~ keep th~ faith (2 Tim. 4:7),
while men who forsake orthodox Christian doctrme are said to have
departed from the faith (1 Tim. 4:1; 5:8, 12; 2 Tim. 3:8; cf. Eph. 4:5).
Even more significant, however, is the value of (3) saving faith.
Ephesians 2: 8 declares faith to be essential for the re~eiv.i~g of sal;ation, while Romans 4: 5 and 5: 1 declare that men are JUstified by faith
alone and have peace with God on that basis. Christ is the object of
saving faith (Acts 20 : 21; Heb. 12 : 2) . Since this is true, even a little
faith in Christ will save from sin, while a large faith in the wrong
object, such as self-righteousness, will never lead to true salvation. When
it is salvation that is in view, faith may be defined as an implicit trust
in the Person and the redemptive work of Jesus Christ.

The grace of God is not to be confused with His mercy or His love
(Eph. 2:4-5). Grace precedes mercy (1 Tim. 1:2; 2 Tim. 1 :2) and is
an expression of love, but towards those who are unlovely. It is similar
to the goodness of God, but it is His goodness manifested toward the
ill deserving. The Scriptures make clear the fact that grace not only
characterizes God the Father ( 1 Pet. 5: 10), but also the Son, "full of
grace" (John 1:14), and the Holy Spirit (Heb. 10:29).
GRACE AS AN INSTRUMENT OF SALVATION

Last of all, ( 4) faith is a life principle. As with saving faith, its
primary source is the Word of God. (Rom. 10: 17), a~d its fin~l obj~ct
is God Himself (Mark 11: 22) . The constant exemse of faith will
strengthen it and cause it to grow (Luke 17 : 5). As a life principle,
faith is a personal and unwavering confidence in God. To the believer
it is a shield and breastplate (Eph. 6:16; 1 Thess. 5:8), enabling him
to engage successfully in the "good fight of faith" (1 Tim. 6: 12) . Such
faith will sustain the Christian even in life's darkest hour. It will enable
him always to walk in confidence and strength before God and his
fellow man.

In order that men may be justified (Titus 3: 7) and have peace with
God (Rom. 1: 7), God deals with them in grace. We are "justified freely
by His grace through the redemption that is in Christ Jesus" (Rom. 3:24).
"The grace of God that bringeth salvation hath appeared to all men"
(Titus 2: 11). Redemption which brings forgiveness of sins is "according to the riches of His grace" (Eph. 1:7). No wonder the apostle exclaims "for by grace are ye saved" (Eph. 2: 5, 8). It was his high calling
"to testify the gospel of the grace of God" (Acts 20: 24).

'

Salvation is a gift freely provided by God's grace and cannot be paid
for. Grace guarantees that God will not do less for men more sinful than
others. However, lest any should presume that God will save men who
persist in unbelief, let it be noted that Christ is the only channel through
whom the grace of God can flow. Will God take to heaven men who
disbelieve in Christ, simply because He is gracious? No! To reject Christ
is to reject the grace of God.
GRACE AS A DISPENSATIONAL ECONOMY

In the New Testament the dispensation of grace is frequently contrasted with the Mosaic dispensation of law. "For the law was given by
Moses, but grace and truth came by Jesus Christ" (John 1: 17.) . This
does not mean that God was ever less than gracious, but simply that God
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in this age deals with men on the basis of divine grace alone, uncomplicated by other issues. Paul speaks of "the dispensation of the grace of
God" (Eph. 3: 2), during which time men are "not under the law, but
under grace" (Rom. 6: 14) . We concur with Scofield (in his note on
John 1: 17) when he says: "Law is connected with Moses and works;
grace with Christ and faith. Law blesses the good; grace saves the bad.
Law demands that blessings be earned; grace is a free gift." To depart
from the grace principle by attempting to retain salvation or to walk well
pleasing to God by human effort is to remove oneself from the sphere
of grace. It is to "fall from grace" (Gal. 5:4; cf. Gal. 2:21).

DEPRAVITY
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GRACE AS A LIFE PRINCIPLE

While we cannot grow into a grace relationship with God, having
through salvation entered into the sphere of His gracious dealing, we are
therein to grow. Christians should abound in grace (2 Cor. 8:7). The
marks of grace are to be indelibly printed upon their speech and singing
(Col. 3:16; 4:6), their giving and their Christian service (2 Cor. 8:7;
Heb. 10: 28), their prayer fellowship and their spiritual advancement
(Heb. 4 :16; 2 Pet. 3:18).
FUTURE MANIFESTATIONS OF GRACE

While even now we are heirs together of the grace of life ( 1 Pet.
3: 7), in the ages to come believers shall be put on display as living
trophies of God's grace in Christ (Eph. 2: 7). In that day Christ "shall
see the travail of his soul and shall be satisfied" (Isa. 53:11) . It is
significant that the closing verse of the Bible voices the prayer, "the
grace of our Lord Jesus Christ be with you all." Let us together rejoice
in the many aspects of this privilege in which we stand.
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Like the words deity and trinity, the word depravity is not found in
the Bible, but the doctrine which it represents is thoroughly Biblical as
well as theological. Scripture everywhere testifies to the corrupt moral
nature of man and his natural bias toward evil, while human experience
confirms and illustrates this judgment. The downward pull of human
depravity has been likened to a heavily loaded freight train rushing down
a steep grade, the train having no brakes to arrest its downward course.
It is to be expected that a doctrine with such serious implications would
often be misunderstood or attacked. Such indeed has been the case.
THEORIES CONCERNING DEPRAVITY
There are many such theories. Several early viewpoints have attempted to trace the fallen nature . of man and the responsibility of his
sin to human finiteness (Leibnitz and Spinoza), or to the idea that the
human body is inherently evil ( Gnostics and Manicheans). The thought
expressed was that sin rises out of physical rather than moral limitations,
or that the newly created soul becomes depraved upon its first contact
with mortal flesh. The view of Pelagius (born 370 A.D.) was that
the Adamic sin carried no racial guilt or consequences, its sole effect
upon posterity being that of a bad example. This denial of imputation
and human depravity is carried on today by the Unitarian movement,
and is found in all other cults which teach an inherent goodness within
man and deny that he is "dead in trespasses and sin" (Eph. 2 : 1) .
The theory of evolution has fathered the idea that sin is nothing
by way of a positive evil, but rather a necessary implication with earlier
brute impulses. Liberalism has denied human depravity under the assumption that humanity is linked with the divine. Neo-orthodoxy, however, has reversed this trend with a solid insistence upon man's essential
sinfulness and the loss of divine image. But as helpful as this may be,
neo-orthodoxy remains powerless to shed light upon problems of sin
and salvation as long as it continues to degrade the narrative of Adam's
creation and fall to the level of a myth and refuses the sure foundation
of an inspired Bible. Controversies over Christian doctrine are not
settled in the realm of human thought, but in the declarations of the
infallible Word.
THE CONSERVATIVE VJEW

Since the doctrine of depravity is somewhat complicated, instead of
attempting a simple definition let us rather examine its several parts.
(1) A nature which is fallen. Depravity speaks of the corruption
of man's moral nature and of the guilt and death which come upon all
men as the direct consequence of their participation in Adam's sin. In
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the sense that depravity envelopes the whole man and includes the entire
race, it is often delineated as "total depravity." Paul declares that the old
nature is corrupt, and that we are all "by nature the children of wrath,
even as others" (Eph. 2: 3; 4: 22). The heart is "deceitful" and "desperately wicked" (Jer. 17:9). "Man is born unto trouble" (Job. 5:7).

SECURITY

(2) A trend which is always away from God. It is not the natural
inclination of man to follow after God. Rather, he is prone to depart.
He has a bias toward evil. The thoughts of his heart are only evil
continually (Gen. 6: 5). His understanding is darkened and alienated
from the life of God (Eph. 4: 18) . His affections are "vile" (Rom.
1: 26) and his mind and conscience are "defiled" (Titus 1: 15). His
carnal mind is "enmity against God" for it is "not subject to the law
of God" (Rom. 8:7). He is motivated by a preference for self rather
than for God. Apart from divine aid, his trend is always down.
(3) Not entirely devoid of moral qualities of human righteosuness.
Failure to see this point has caused a great deal of prejudice against the
doctrine of depravity. The Reformers were careful to point out that
total inability does not mean that man is unable to do "natural good"
or "civil righteosuness." No man is so degraded that there is not some
good in him, though he has nothing which commends him to a thrice
holy God (Isa. 6:3-5). It is doubtful if any man has even achieved the
greatest intensity of human sin; indeed, it is impossible to commit all
sins simultaneously. Some sins logically exclude others; for example,
it is impossible to be a spendthrift and a miser at the same time.
( 4) Potentially able of every sin. The penalties of law and the
pressures of society may deter entrance into every form of sin. Nevertheless, the Bible insists that the natural man is potentially able to
commit every sin. Romans 3:9-23 is the classic passage upon human
guilt, while 2 Timothy 3: 2-4 enumerates some of the character traits
which spring from the depraved nature.
(5) No righteottsness to offer God. The sinner is devoid of
personal merit. His civil righteousness is unacceptable. His attainments
under a legal system are inadequate (Phil. 3:9) . The very best that
man has to present is counted before infinite Holiness as filthy rags
(Isa. 64:6) .
The doctrine of depravity is of inestimable value, inasmuch as it
is the important background for the doctrine of salvation. Man has no
sufficient perspective whereby he may view himself as God sees him.
The doctrine of depravity "reflects God's estimation of man" (Chafer),
and as such gives him strong incentive to flee to the refuge of the cross
and identify himself with the righteousness which is in Christ Jesus
(2 Cor. 5:21).
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By "eternal security," we mean that no genuine born-again believer
in Christ, because of some sin or shortcoming during the course of his
Christian experience, will ever be called upon to forfeit his salvation,
or become eternally and irrevocably lost. Fellowship may be lost; rewards, blessings, fruitfulness in service, testimony, the joy of salvationall these may be lost, but salvation-never! Fellowship is conditional
and may be temporary, but sonship is unconditional and is eternal.
The doctrine of security-sometimes called the "perseverance of
the saints," but better termed the perseverance of God in behalf of His
saints-has long been the subject of vigorous and bitter dispute. Accepted by "Calvinists" but rejected by "Arminians," the argument has
waged to-and-fro to the point where it has well nigh injured the unity
of the true Church, the Body of Christ. It is our purpose here to give,
in quick review, something of the evidence in favor of security, together
with a brief consideration of some of the verses which have been used
to teach "insecurity."
THE WORK OF THE FATHER

The first four arguments for security are evidences which pertain to
God the Father: ( 1) It is the purpose of the Father to keep His own.
Romans 8: 30 indicates that all who are chosen and called of God are
carried by Him right through to their future glorification. Never is
salvation conditioned upon what the sinner does for God, but always
upon the work of God in behalf of the sinner (Rom. 4: 5; Titus 3: 5) .
He purposes to bring all His sons unto glory (Heb. 2: 10).

•
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(2) The power of God is sufficient to keep us saved. The Scriptures expressly declare that we are "kept by the power of God" (1 Pet.
1: 5), and that "he is able to keep that which I have committed unto
him" (2 Tim. 1: 12). Our God is able, not only to keep us from stumbling,
but also to "present us faultless before the presence of his glory with
exceeding joy" (Ju~e ~: 24). Our salvation is sustained by the power
of the Father. While 1t may be my hold on Him that makes me happy
'
it is His hold on me that keeps me safe.
( 3) The love of the Father is so great that He will not permit
any ~re~tur.e, not even the enemy death, nor an angel from heaven, nor
a prmopaltty or power from hell, to separate His own from the love of
God which is in Christ Jesus our Lord (Rom. 8:35-39).

. ( 4) . T~e sure respo_nse of the Father to the prayer of His Son.
Smee Christ 1s God, He will not pray amiss. The Son always knows the
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mind of the Father, and petitions only according to His purpose and
will. Undoubtedly, all for which our Saviour prays must come to
pass! It is significant, therefore, that in Christ's great High-Priestly
prayer, He beseeches the Father that His own may be kept and not be
lost (John 17:9-12). His prayer assures us that all who are Christ's
will be with Him where He is (vs. 24), for the Father cannot deny the
Son.

bodies, following death, shall be raised to stand in the light of His
presence (Rom. 8: 11).
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THE WORK OF THE SON

Furthermore, there are evidences for security from the viewpoint of
God the Son. He it is who suffered, bled, and died to save us. Having
paid such a price for our salvation, will He not also accomplish its
continuance and see it through (Phil. 1:6)? As the hymn writer put
it: "He wore a crown of thorns that I might wear a crown of glory."
Will He not now do all that is necessary to keep us saved and assure.
that crown?
In Romans 8: 34, Paul raises the question: "Who is he that condemneth ?" and again, "Who shall separate us from the love of Christ?"
Four reasons are then presented why the believer cannot be condemned:
"It is Christ that died, yea rather, that is risen again, who is even at the
right hand of God, who also maketh intercession for us." This is the
four-fold evidence for security from the work of God's Son.

. (5) The finished work of His death (John 19:30). Our Saviour
has completed the redemptive work the Father sent Him to do. "By one
offering he hath perfected for ever them that are sanctified" (Heb.
10 :10-41; cf. 1 Pet. 3:18), so that "there is therefore now no condemnation to them which are in Christ Jesus" (Rom. 8: 1) . God makes two
kinds of covenants with men, those that are conditioned upon works or
obedience, and those that are unconditional. The former is contingent
upon man, and is invariably set off by an "if"; the latter is contingent
upon the work of God alone and bears no human responsibility for its
fulfillment. Now salvation bears the character of an unconditional
covenant in His blood (H eb. 13:20). Confirmed by God and accepted
by the sinner who puts his trust in Christ, the work of granting and
sustaining the gift of everlasting salvation is the responsibility of God
alone (Rom. 6:23; 2 Tim. 1:12 ).
( 6) The next assurance is the guarantee of Christ's resurrection.
Every born-again believer has "a living hope by the resurrection of Jesus
Christ from the dead" ( 1 Pet. 1: 3). If Christ be not raised, not only
is our security in doubt but also the entirety of our faith is in vain, for
"we are yet in our sins" (1 Cor. 15:17-20). However, since Christ has
been raised, that fact alone is an adequate guarantee that our mortal
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Jesus lives! our hearts know well
Naught from us His love shall sever·
Life, nor death, nor powers of hell,
'
Tear us from His keeping ever. Hallelujah!
. Th~re follow two aspects of the priestly ministry of Christ, both
which give assurance that the believer shall be preserved forever from
the penalty of sin.
('.) There is the intercession of Christ, which purposes to keep
the samt £:om stumbling (Heb. 7:24-25; Jude 1:24). Not until we
:each eternity shall we fully understand and appreciate how the constant
inte~cessory prayers of Christ have guided our feet around the pitfalls
of sin and the snares of Satan (2 Tim. 2:26).

(8) Of :ve~ gr:ater importance to our security is the advocacy
of Christ. !his ~s His constant ministry in behalf of believers when
th:y d'~ fall i?to sin. Satan chooses to make an issue of "the sins of the
saints, carrying them day and night in railing accusations before the
p:esence of the Most High God (Job 1 and 2; Rev. 12: 10). It is a
highly valued part of the present work of Christ that He appears in the
pres:nce of the Fath:r i? our behalf and for our defense (Heb. 9:24).
W~de ~ome may mamtam that salvation is cancelled because of sin, this
notion is c~rrected by the fact that all sin is under the blood ( 1 John
1: 7~ ~ and "~f any n;~n sin, we have an .advocate with the Father, Jesus
ChrLt the righteous . ( 1 John 2: 1). It is evident that both the finished
and the p:esent unfinished work of Christ in our behalf render indisputable evidence for the security of those that are His.
THE WORK OF THE SPIRIT

Four additional evidences are apparent from the ministry of the
Holy Spirit.

. (9) The Chri~tian has been ~orn again ~~ the Spirit (John 3: 1-7),
receiv~r:g both. the gift of eternal life and position in the family of God.
By spmt~al birth, he has become a legitimate son of God. Though his
fellowship ma~ ?e lost, his sonship will never be abrogated. Rewards
and .spe:ial prmleges may likewise be lost (1 Cor. 3:12-15), but the
family orcle of God will not be broken.
. ( 10) In ad~ition, the Christian is indwelt by the Spirit of God.
Unlike the ~penence of David (Ps. 51: 11), the believer of this age is
perr::ianei:tly indwelt by the Holy Spirit (1 Cor. 3: 16; 6: 19; Rom. 8:9) .
Christ Himself taught that the Spirit would abide within the Christian
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forever (John 14: 16). This promise alone is sufficient to guarantee
that none indwelt by the Spirit can ever be cast from His presence.

( 11) Moreover, every believer has been baptized by one Spirit into
the Body of Christ (1 Cor. 12:13). Members of that Body shall never
be severed the one from the other, nor from Christ the resurrected Head.
(12) Finally, Christians are,, by the Holy Spirit, "sealed unto the
day of redemption" (Eph. 4:30). God has marked by the Spirit those
that are His, and none shall ever violate that seal! The "day of
redemption" speaks of the culmination of salvation. It is the day when
the redeemed shall enter the presence of the Saviour, there to abide transformed into His likeness ( 1 John 3: 2).
ADDITIONAL EVIDENCE

\'qhile these twelve Biblical arguments are more than sufficient
to prove the doctrine of Security, four additional evidences deserve brief
mention.

(13) The eternal character of salvation. John 3:15-16 is no doubt
the most familiar promise of the Word of God. Along with many other
salvation Scriptures, it places an emphasis upon the fact that those who
believe in the Son shall never perish but have everlasting life. A salvation which may be lost on account of sin is not everlasting but conditional life.

04) All major salvation promises are in the present tense. Passages such as John 5: 24 stress the fact that salvation is the present possession of those who believe. John 6:47 provides the most concise
definition of salvation in the Word of God, Christ declaring plainly:
"He that believeth on me hath everlasting life."
( 15) Furthermore, it may be demonstrated that security is guaranteed even in spite of gross sin (1 Cor. 5:5). Let us understand that
God hates sin in the Christian as much as in the unbeliever. He rebukes
and punishes those who walk in their willful way (Ps. 32: 1-5), and
withdraws blessing and reward from those who stubbornly persist in
disobedience. But the Scripture insists that although His wayward child
shall suffer loss and his work be burned, "he himself shall be saved;
yet so as by fire" (1 Cor. 3:12-15).
(16) Consider also that the doctrine of security stands alone in
harmony with the heavenly perfection and position of the believer. The
child of God is "in Christ," and his destiny is so certain that the Father
has already placed him positionally "in heavenly places in Christ Jesus"
(Eph. 1:3; 2:6; cf. 2 Cor. 5:17).

t
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Note that the opponents of security have never been able to muster
in support of their persuasion anything that approaches the formidable
array of Biblical evidence summarized above. However, it is recognized
that there are a few passages of Scripture which, by themselves, seem to
teach "insecurity." While these can never counter-balance the many
Bible promises which condition salvation upon faith in Christ alone,
they do demand consideration and explanation. In fact, there are three
major objections which have been advanced against the doctrine of
security.
OBJECTIONS AGAINST SECURITY

First and most common is the argument that the doctrine produces
laxness in conduct and indolence in service. But security must never
be construed as license to sin, or as an excuse for careless Christian testimony. "Shall we continue in sin, that grace may abound? God forbid.
How shall we, that are dead to sin, live any longer therein?" (Rom.
6: 1-2). Those who turn their liberty into license know not the doctrine,
nor the revealed will of God for their lives.
We must recognize that Christians do not reach perfection in this
life. However, the Scriptures make it clear that a true child of God
will not habitually sin, nor will he delight in the things of the flesh after
the fashion of one who knows not the Lord ( 1 John 1: 6; 2: 4-17; 5: 3-5).
He "does not practice sin," because he is begotten of God ( 1 John 3: 9).
Let it be noted that among the founding Fathers of this land were the
Puritans, so named because of their rigid code and purity of life. Yet
the Puritans held strongly to security! While any doctrine may be
misapplied and abused - and certainly this one has been no exception
- when properly taught and understood, the doctrine of security produces Puritans and not Libertines.
As to the idea that security causes slothfulness in service, the charge
is entirely without warrant, for the doctrine is held by many evangelistic
branches of the Christian church. As Thiessen comments. "Whereas
the soul that is never sure of its security is timid and half-hearted, the
?eli~ve~ who has the confidence that he is eternally secure in His keepmg 1s impelled to do something for others."
A second objection, often voiced, is that security is contrary to
Christian experience. The argument follows the formula: "I knew a
man who professed Christ and then fell into deepest sin .... " But profession is not necessarily possession (see Matt. 7:21-23). Many of great
outward religious profession are yet entirely unsaved. Others, although
truly born again, may slip into sin and must be rebuked and restored,
but neither case implies the loss of salvation. Christian fellowship may
be lost. A believer may walk in darkness and be chastened of God.
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Rewards may be forfeited, but sonship - never!
The third and most noteworthy objection against secl!rity is . that
certain Scriptures seem to teach the contrary. There have been enumerated some 25 "insecurity passages," and these have been made to
contradict a much larger body of some 150 Scriptures which condition
eternal salvation upon faith and not human behavior. All "insecurity
passages" may be reconciled with those which teach "eternal security,"
the following being a brief suggestion of that reconciliation.
Matthew 24: 13 is an example of a verse dispensationally misapplied.
Obviously addressed to Israel in the Tribulation, it has to do with the
preservation of life and entrance into the Kingdom, and not with the
security of a soul. 1 Timothy 4: 1 speaks of men who shall "depart
from the faith ." But in the light of Jude 1: 3 this speaks of a desertion
in the realm of Christian doctrine, and not of a departure from personal
faith . Many verses indicate that the end time will be marked by
apostasy, but these denials shall be among those who have not the
Spirit (Jude 1:19; cf. Rom. 8:9).
1 Corinthians 9:27 warns Christians against unfaithfulness. We
may be disapproved before the judgment seat of Christ and thus lose
our reward (2 Cor. 5:10; 1 Cor. 3:12-15), but this again is not the
loss of salvation. Similarly, John 15:1-6 deals with service and Christian
faithfulness, not with soul salvation. True Christian profession is demonstrated by fruit bearing. Those who do not bear fruit are cast forth in
the realm of usefulness and reward. Others may be "lifted up," possibly in the sense of the "sin unto death" (Acts 5: 1-11; 1 John 5: 16).
'A favorite passage for those of Arminian persuasion is Hebrews
6:4-9. Admittedly, the passage is a difficult one, but if it is indeed
the loss of salvation that is in view, the problem is far more intense for
the Arminian than for the Calvinist. No Arminian wants to prove that
when he sins it is impossible to be renewed again unto repentance!
Verse nine indicates the probable solution - that the privileges listed
in verses four and five fall short of that which accompanies true salvation . Evidently the passage describes Jewish professors who made
a surface trial of the new Way, and then demonstrated their lack of
saving faith by departing from the early Christian community. There
is nothing here to prove that individual Christians today may part company with their soul salvation!
Space has not permitted a complete and adequate dealing with
this important and somewhat difficult subject. 1 The warnings of Scripture should certainly cause us to give heed to our fellowship and service, but the promises of Scripture should remind us to rejoice in the
assurance of eternal salvation.

SEPARATION
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1See L. S. Chafer, Salvation, pp. 96-137, for a larger development of this important theme.
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T he true Christian is a man who keeps himself clear
from the common sins of the age, the popular vices which
flourish uncondemned"-C. H. Spurgeon.

The Biblical truth of the separated Christian life has never been
a particularly popular doctrine. Christianity as a whole has rarely valued
those passages of Scripture which speak of discipline and discipleship.
Certainly, the world thinks it strange when we refer of a higher standard of life and when we do not run with them "to the same excess of
riot" (1 Peter 4:4). In fact, there are a number of ways in which the
doctrine of separation has been widely misunderstood, sufficiently so
that something further by way of clarification needs to be noted.
WHAT SEPARATION DOES NOT MEAN
Separation is not isolation. One does not achieve the godly life by
retreating to some solitary place, cloistered and wholly withdrawn from
the main stream of humanity. Separation is not asceticism, the adoption
of religious behavior and habits of life which are obviously abnormal.
Separation does not consist of putting on a religious garb. Spirituality
does not require a black dress or an untrimmed beard. It needs not be
odd or boorish, or call unfavorable attention to itself.

True separation is not legality, parading under the guise of spirituality. It is never a pharasaic "holier than thou" (Isa. 65: 5) . Nor
does it consist of a refusal to participate in worthy humanitarian endeavors. The separated life will not cause the Christian to lose touch with
the needs of the world or become oblivious to her hunger and heartache.
BIBUCAL SEPARATION IS ACTUALLY TWO-FOLD
First, it is a positive dedication of every phase of life to Christ,
who has redeemed us and in whose presence alone is fullness of joy.
It is the voluntary committal of the whole man to God as a living
sacrifice, for this is our reasonable service (Rom. 12:1-2). It means
that the believer is the peculiar possession of Christ and that continued
fellowship w~th Him supplies the need of the restless human heart ( 1
Peter 2:9; Titus 2:14) . Second, and negatively, separation is a steadfast refusal on the part of the Christian to be identified with the world
in her sinful pleasure and godless behavior. In the words of 1 Thessalonians 1: 9, it is a turning "to God from idols." It is a life now
governed by Christ, demonstrating, as one has put it, "the expulsive
power of a new affection."
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A SCRIPTURAL COMMAND

inquire how far- the principle of separatiOn should extend. 1John sets
the answer before us as clearly as any in 1 John 2 : 16, "For all that is
in the world, the , lust of the flesh, ,and ' the lust of , the ,eyes, arid the
pride of life, is not of the Father, but is of the world.'' The world, as
used here, speaks of the godless cosmos world system, alienated from
God and crucifier of the Lord of glory. It includes all the wickedness
which the fallen sons of Adam desire for their own gratification and
pleasure. The term flesh expresses all . th~t is evil within man both
sinful mot.ives .and degraded lusts (Gal. 5:19c2l: 24; Rom. 8:8) . Prominent too is wKkedness caused by the eye, whteh, unless single to the
glory of God, will aid the flesh by seeking out forbidding scenes. The
pride of /if e speaks of the vain glory and deceit of one who has never
bowed in voluntary subjection to the will of God. This is the world
that shall pass away, and the lust thereof; "but he that doeth the will
of God abideth for ever" (1 John 2 :17) .

The separated life is best understood in the light of the clear
commands of God. Romans 12: 1, 2 beseeches us to be transformed into
His likeness, rather than to be conformed to the image of the world.
To paraphrase the text, we must not permit ourselves to be "run into
the mold of a wicked age." "Be not unequally yoked together with
unbelievers" is the exhortation of 2 Corinthians 6:14-18. This forbids
mixed marriages with the ungodly, for one who marries a son of the
Devil will invariably have trouble with her "father-in-law" ! The passage continues, "wherefore come ye out from among them and be ye
separate, saith the Lord, and touch not the unclean thing and I will
receive you .... " The verb "to separate," as used here, may be translated: "to mark off from others by boundaries" (Thayer). The thought
of the verse is clear. The believer must not defile himself with too
close associations with the wicked.
Even stronger is a command found in 1 John 2: 15-17. Christians
are not to render affection to a world system which, with its lust, will
soon pass away. "If any man love the world, the love of the Father is
not in him." God has chosen us out of the world; consequently, we are
hated by the world (John 15 :18-19) . Although Christ did not pray
that His own should be removed from this scene, He did say clearly
that "the world hath hated them, because they are not of the world,
even as I am not of the world" (John 17 :14-16). The believer must
"have no fellowship with the unfruitful works of darkness" (Eph. 5: 11).
He cannot serve two masters, both "God and mammon" (Matt. 6:24).
Since he is risen with Christ, his affections are to be set on things above,
not on things on the earth (Col. 3: 1-3). Only after this order will he
"keep himself unspotted from the world" (James 1 :27), with a life
well pleasing to God.
The principle of the separated life is not new, for in the Old Testament God spoke clearly to Israel saying, "I am the Lord your God,
which have separated you from other people" ( Lev. 20 :24; cf. 20:26;
19 :19). Moses prayed, "So shall we be separated, I and thy people,
from all the people that are upon the face of the earth (Ex. 33:16 ;
cf. Isa. 52: 11) . Israel, then, was a separated people by command and
appointment. But Christian separation stems from more than a command, for the believer has a new nature (2 Cor. 5: 17); moreover, he
is the temple of the Spirit of God (1 Cor. 6:19-20).
THE EXTENT OF' SEPARATION
Having indicated the nature of Biblical separation, which must be
unto God as well as away from sinful pleasure, it is now important to
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Is it out of place to mention under the extent of separation those
familiar entertainments which fill the horizon of the unregenerate, but
never cease to lead astray those who are born into the family of God?
One might begin with the cards, called "the Devil's Bible" - stained
with human blood. A kindred vice is gambling, with its ill-gotten gains
and frequent violence. There must be mentioned the stage and movie
screen, with their major themes of violence and lust. There is the
modern dance with its debasing intimacy and deliberate sensuality, to-·
Sether with her ~andmai?en, liquor,. calculated to dull the thinking and
mflame the passions. Liquor, preymg on the weaknesses of men, featuring teen-agers in its advertising, beginners at the game of sin, rather
than the drunken sots who are King Whisky' s finished product!
The partaking of wine and strong drink are sins expressly forbidden
in the. Bible (Prov. 20:1; 23 :20, 21, 29, 30; Isa. 5:22; Eph. 5:18) . But
the Bible does not categorize every sin; indeed, some were not yet inve~ted when
was written. Rather, the Bible sets forth those principles
whICh shall, if heeded, safely steer the steps of the believer around the
pitfalls of iniquity. To illustrate, the Bible does not say, "Thou shalt
not fill thy lungs with smoke," but it does exhort us to touch no unclean
thin~ (2 Cor. 6: 17) . Tobacco, characterized as "a filthy weed," is
admitted even by the unsaved to be wrong physically, emotionally, and
economically. In addition, the Christian sees that for him it is spiritually
wrong, for it defiles his body which is the "temple of the Holy Spirit"
(1 Cor. 6 :19) and cai:i scarcely be don;, to the glory of God (1 Cor.
1~ : 31 )_. Agam, the Bible does not say Thou shalt not adorn thy ears
with rmgs and thy lips with paint." But it does say that the women
should adorn themselves in modest apparel and in that which is becom-

!t
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ing to women professing godliness (1 Tim. 2:9-10). The point is that
the Christian, while living in the world, must not become a part of the
world. It is all right when a ship is in the sea. It is all wrong when the
sea is in the ship. Wise is the captain who guards against leaks, seeking
the greatest safety of his vessel!

THESE ARE THE TESTS
Some Christians seem to have difficulty in determining whether or
not certain practices or amusements are right or wrong. J. Wilbur
Chapman said wisely, "The rule that governs my life is this: Anything
that dims my vision of Christ, or takes away my taste for Bible study,
or cramps my prayer life, or makes Christian work difficult, is wrong
for me, and I must, as a Christian, turn away from it."
There are, however, some additional methods for testing a doubtful
practice. Briefly, the most important of these are as follows: (1) Is it
expressly forbidden by the Word of God, or does it violate any plain
teaching of Scripture ( 1 Thess. 5: 22) ? (2) Would participation dull
the keen edge of my spirituality, or rob me of fellowship with my Lord
(Col. 3: 2) ? ( 3) Recognizing that I have within me two opposing
natures, which one does this practice feed, the old or the new (Col.
3: 5-10) ? ( 4) Do the best Christians I know participate in this thing?
Even more important, could I imagine Christ doing it (2 Thess. 3:6)?
(5) Can I confidently ask God to bless it (2 Tim. 2:4)? (6) Would I
like to be so engaged when Christ returns (Titus 2:12-14; 1 John 3:3)?
(7) Might it cause me to be a stumblingblock to sqme weaker brothe1
(1 Cor. 8:9, 13)? (8) Will it involve a waste of God's money, time,
or talents invested in me? ( 9) How will it affect my testimony? Woul<l
I be willing for my friends to know all about it (Phil. 2: 15) ? ( 10) Is
it one of the world's typical amusements? Does it cause me to be with
God's crowd, or the devil's (1 John 2:15-17; James 4 :4)?
Dr. Lewis Sperry Chafer has vividly defined worldly amusements
as, "The devil's anesthetic to deaden the pain of an empty heart." Those
who love God and walk with Him have no need for entertainment deliberately calculated to amuse frivolous lives and occupy shallow minds.
Now, it is obviously true that Christians need the hour of relaxation as
well as others, but fortunately not every pathway of pleasure leads to
the Vanity Fair of that which is questionable.
However, the sin problem is not the real heart of the doctrine.
Separation is essentially a positive walk of fellowship with God and with
the people of God. The inferior pleasures of sin are replaced with
the better things of a Christ-honoring life. Thus, walking day by day
with our faces to the Light, the shadows of sin will automatically fall
behind us. Not, then, a negative creed, but a positive walk with the
Lord - this is Biblical separation.
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